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LESSON 12 
Luke 10:25-42 

Information for Teacher 
It is extremely important that you teach the stories of the Good Samaritan and Mary & Martha 
in their cultural context. The church has so often sanitized or over-spiritualized these stories 
(especially the Good Samaritan) so that their fierce offensiveness is lost. The Good Samaritan 
becomes a general story about helping people in need (i.e., if you see someone in a ditch, go 
and help him/her), when it is in fact much more than that. 

So please pay close attention to the information in the lesson about the cultural context so that 
we can make the best transition into our culture as possible.  

On a related note, be careful if/when your class wants to pick modern parallels to the 
Samaritan. These analogies don’t often work out, mainly because classes can’t bring themselves 
to admit the depth of offensiveness of calling a Samaritan “good.” For American Christians, a 
close analogy would be a Muslim or a homosexual, but again, most classes will bristle at that 
analogy (in part because we’ve sanitized “Good Samaritan” into a compliment, so we can’t 
imagine a Muslim or a homosexual acting as the hero in the story). By making the Samaritan the 
hero, Jesus is not endorsing his beliefs or making a statement about his eternal salvation. 

Finally, you may only have time for the story of the Good Samaritan, and that’s fine. The story 
of Mary and Martha is next in order and in importance. 

Opening Discussion 
x Tell about a sermon or lesson that really “stepped on your toes” but that you knew 

was true, even if it took you some time to realize it. 

Introduction 
One of the main themes in Luke’s gospel is the reversal of fortunes. People on the margins (the 
poor, the hungry, women, the weeping) find themselves embraced by God, while the “good, 
mainstream folks” (the rich, the well-fed, the laughing, men, the religious leaders) find 
themselves passed over because of their arrogance, complacency, legalism, and other less-
than-admirable qualities. 
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The two stories in today’s lesson show this in a powerful way. The first story – the Good 
Samaritan – shows how a member of an outcast group who would have been scorned by Jews 
actually acts in a godly way, whereas the mainstream Jews didn’t. The second – Jesus with Mary 
and Martha – shows how Jesus accepted a woman studying under him (something usually 
reserved for men). 

We hurt ourselves when we attempt to sanitize or downplay the offensiveness of these stories. 
Jesus is rejecting all cultural, ethnic, and racial norms (and even some theological norms) by 
telling these stories, and the Pharisees and other religious leaders who heard these stories 
would have been highly offended. 

Jesus is not interested in maintaining any status quo. Instead, he wants to show that through 
his (Jesus’) own life and ministry, God is at work in a new way. 

The Biblical Text 
Luke 10:25-37 (The Good Samaritan) 

x This story may fall anywhere in the chronological order of Luke’s gospel. It happens “on 
one occasion.” 

x An “expert in the law” (i.e., religious scholar) asks Jesus what he must do to inherit 
eternal life. 

x Jesus turns the question back on him: “What’s in the Law? How do you read it?” 
o This is a gimme answer, and the scholar knows it. This is a standard question all 

Jews were expected to be able to answer. 
x The scholar gives the answer: “Love God with all your heart, soul, strength, and mind; 

Love your neighbor as yourself.” 
o This is a combination of commands in Deut. 6:5 and Lev. 19:18. 
o Jesus is asked a similar question and gives an identical answer in Matt. 22:34-40 

and Mark 12:28-31. 
o Thus, we know this initial answer is correct, and is in fact the standard answer. 

x Now, the scholar wants to have a debate. Who exactly is a neighbor? 
o The scholar, steeped in Jewish law which is so particular on so many things, 

wants a precise ethnic or geographical boundary. 
o In other words, he wants Jesus to define which kinds of people count as 

neighbors and which don’t. 
o Luke tells us the scholar’s motivation is that “he wanted to justify himself” (29). 
o The scholar wants to know the minimum he must do to inherit eternal life.  

x Instead of answering the scholar’s question with “who’s in and who’s out,” Jesus 
chooses to tell a story. 

o A man is traveling from Jerusalem to Jericho (about 17 miles). 
� Jerusalem was the city of worship. 
� Jericho was the city where most of the priests lived, because of its close 

proximity to Jerusalem. 
� There was a portion of this path called the “Road of Blood” because so 

many people were robbed there. 
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� Jesus’ audience would have been familiar with the hazards of this 
journey. 

o Robbers ambush the man, take his clothes, beat him, and leave him for dead. 
o A priest passes by, and instead of helping the half-dead man, moves to the other 

side of the road. 
� If the priest is going from Jerusalem to Jericho, he has completed his 

temple service, and should therefore not be as worried about becoming 
unclean by helping a bleeding man. (In other words, one main excuse is 
gone.) 

o A Levite does the same. 
o Then a Samaritan comes by. 

� He takes pity on the beaten man. 
� He bandages his wounds with oil 

and wine. 
� He puts the man on his donkey 

and takes him to an inn. 
� He gives two days’ wages to the 

innkeeper to take care of him. 
� He assures the innkeeper he will 

pay additional expenses upon 
his return. 

x Upon completing the story, Jesus asks the 
scholar, “Which of these three (priest, Levite, or 
Samaritan) was a neighbor to this man?”. 

o Don’t miss this: Jesus doesn’t answer 
the scholar’s question. Instead, he poses 
a different question. 

o The scholar has asked, “Who is my neighbor?” (i.e., whom do I have to help, and 
whom can I ignore?) 

o Jesus instead asks, “Who acted like a neighbor?” 
x The scholar can’t even bring himself to say “Samaritan” – it was so repulsive to him. 

Instead, he says, “The one who had mercy on him.” 
o We have turned the phrase “Good Samaritan” into a compliment: “Oh look! 

What a good Samaritan he was! He helped out those people.” 
o The phrase “good Samaritan” would have been an oxymoron to Jesus’ audience. 

Saying “good Samaritan” is like saying, “Wow! That scumbag actually did 
something decent!” 

o Don’t miss the offensiveness of this story. Jesus has picked the worst possible 
kind of person as the hero of this story. For every reason (ethnic, racial, cultural, 
and even theological/religious), picking a Samaritan is the most offensive way to 
make a hero in this story. 

� Even Jesus’ disciples were ready to call down fire on some Samaritans in 
Luke 9:54. 

x Jesus tells the scholar, “Go and do likewise.” Basically, he says, “Go act like a neighbor 
to anyone in need.” 

o How does one act like a neighbor? By showing mercy. 

Samaritans: descendants of a mixed 
population that occupied Israel after 
the Assyrian invasion of 722 B.C. 
Most Israelites were killed or carried 
off into exile, but some stayed behind, 
like the ancestors of the Samaritans. 
These people opposed rebuilding the 
temple (Ezra 4:2-5; Neh. 2:19) and 
instead built their own place of 
worship on Mount Gerazim. They 
were called, among other things, 
“half-breed dogs” by Jews. The 
differences between Jews and 
Samaritans were ethnic, racial, 
cultural, and theological. Jews 
thought the Samaritans were not 
only half-breeds, but heretics. 
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o Card defines mercy like this: “when the person from whom I have a right to 
expect nothing gives me everything.”19 

x In sum, the scholar believes that God is Israel’s God, and neighbors are other Jewish 
people. Jesus responds by affirming that God is the God of the whole world and 
neighbors are anyone in need.20 

x Have you ever used a theological debate to postpone actual obedience? 
o González writes, “Quite often, what the Lord requires is clear; but 

the cost is also clear, so we ask more and more questions.”21 
x According to Jesus, what does it mean to be a neighbor? 
x Respond to this statement: “those who should often don’t, and those who are 

expected not to often do.”22 

Luke 10:38-42 (Mary and Martha) 

x This is another story that happens at an unnamed time “along the way.” 
x Luke tells us Jesus went into Martha’s home after she invited him. 

o Interestingly, Luke identifies it as Martha’s home, even though her brother 
Lazarus presumably lived there. Culture would dictate the home be identified as 
belonging to the male. Luke bucks this convention, foreshadowing his portrayal 
of women in this story. 

x Luke tells us that at this stop, Martha’s sister Mary was “sitting at Jesus’ feet” and 
listening to him. 

o “Sitting at his feet” is simply a way of saying she was like a student to him. 
o Paul writes that he sat at the rabbi Gamaliel’s feet (Acts 22:3). 

x Martha, however, is “distracted” at all the necessary preparations of hosting company. 
x She complains to Jesus that Mary, her sister, has left her to do all the work herself. She 

wants Jesus to tell Mary to help out. 
o This is a perfectly reasonable request, and also follows cultural expectations. 

� Women were to be in the kitchen preparing for guests. 
� Women were not to be studying under a rabbi, as Mary was doing. 

x Jesus gives an answer we are not expecting. 
o He tells Martha to stop worrying. 
o He tells her he will not “take away” Mary’s status as his student. 

x This is HUGE! Through Luke, Jesus is turning cultural norms upside down by refusing to 
send Mary, the woman, back into the kitchen. 

                                                      

19 Michael Card, Luke: The Gospel of Amazement (Downers Grove, IL: InterVarsity Press, 2011), 139. 

20 N.T. Wright, Luke for Everyone (Louisville: WJK Press, 2004), 127. 

21 Justo L. González, Luke, Belief: A Theological Commentary on the Bible (Louisville: WJK Press, 2010), 
138. 

22 Card, 137. 
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x Some have used this story to talk about the differences between quiet, contemplative 
spirituality (represented by Mary) versus active, serving spirituality (represented by 
Martha). 

x This is not the primary thrust of the passage. Again, Luke is highlighting how Jesus turns 
things upside down, by affirming the right of Mary to study under him. 

x Jesus’ command to the scholar in the previous passage was “go and do.” Here, it is 
“sit and listen.” How are those both part of Jesus’ mission for his followers? 

x Respond to this quote: “If we censure Martha too harshly, she may abandon serving 
altogether, and if we commend Mary too profusely, she may sit there forever.”23 

Application 
x One huge problem Jews had with Samaritans is they thought the Samaritans’ 

theology was faulty. How do we act (or sometimes fail to act) as a neighbor to people 
whose theology and doctrine we find faulty?24 

x In our globally aware and connected society, can we claim anyone is not our 
neighbor anymore? 

x Read Rom. 13:8-9 and Gal. 5:14 (and perhaps a paragraph before and/or after these 
passages for context) and reflect on Paul’s teaching on loving neighbors. 

x Are there some current norms today Jesus would be calling us to overturn? 
x What are some practical ways to act as neighbors? 
x Even though Jesus does not define neighbors geographically, it is still useful to 

think of our literal neighbors. Statistics say 74% of Americans do not know their next 
door neighbors. What will you do this week to fix that? 

Next Week’s Text 
Luke 11:1-54 

  

                                                      

23 Fred Craddock, Luke, Interpretation (Louisville: WJK Press, 1991), 152. 

24 González, 139. 


